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ABSTRACT:
The Hindu political thought was determined by the social conditions prevalent at any period of age. Indian society is
always has been an amalgam of various communities. Society it was believed to be stable and ordered as long as every
individual performed his personal ashrama dharma and varna dharma. It was the king’s dharma to take care that the
rule of dharma was observed by the people.

Gandhi sought to create a new polity based on this communitarian society in which men would work for a common life.
The true basis of such polity would be the various groupings in society starting with the family, village, state in which
there would be instructive cooperation and at the higher stage of evolution cooperation would not be based on rules and
laws. In this structure composed of innumerable villages, there will be ever widening, never ascending circles. Life will
not be a pyramid with the apex sustained by the bottom. But it will be an oceanic circle whose centre will always be
individual. The outer most circumference will not yield power to crush the inner circle but will give strength to all within
and derive its own strength from it.

The adoption of correct philosophy even at this stage can save the country as the country is passing through crises of
identity. The Gandhian alternative of oceanic circles may or may not be perfect, but if it is remembered that the kind of
individual he is aiming for is precisely the key to the solution of the most of the problems confronting human societies,
for in the ultimate analysis it is the individual who has marginalized himself, the fundamental truth of Gandhi’s ideas
becomes clear.
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INTRODUCTION
One of the main features of the Indian socio political systems which had provided the remarkable continuity
through the ages, without a break with the past, inspite of various devastating foreign attacks and conquests
has been the conquest of dharma. It is a concept that has become so integrated with every facet of Indian life
that it cannot be replaced by any philosophy or opinion. Thus a political system, to be stable and durable and
command the respect of its people must have

Its roots in the culture and tradition of the country for which it is intended and must draw from it. The only
way India can withstand the strength awesome pressures poverty is exerting on its social fabric and which has
contributed to the growth of neo communalism is by gathering all groups into one great national community.
No great economic development in history has been achieved without some sort of an emotional drive. A
sense of belonging can inspire people to be aware of what is unique in them and drive them towards the vision
of a stable social and political order with hope and confidence.

If the Nation is to survive the onslaught of numerous evils such as communalism, casteism and regionalism, a
spirit of nationalism has to be invoked in the minds of the people. This nationalism is a feeling and has more
to do with human emotions than logic and springs from the sense of having a shared identity which is born out
of their common experiences, history, culture, religion, myth and rituavals.

A pragmatic philosophy is the need of the hour which not only meets the present problems, but also goes
beyond them, envisaging the future, foreshadowing its patterns, and hence the desperation in mankind today.
India needs a philosophy not of renunciation but of active participation.
Gandhian concept of oceanic circles which had been ignored, neglected and failed to adopt in its original form
is strikingly relevant even now. Gandhi explained the concept of cooperative participation in social action
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based on individual freedom and gave new insight into the emerging values without disturbing the social
equilibrium. His concern was relating thought and action in the relevant troublesome context and with
interpreting truth in terms of consequences. Gandhi wanted to reintroduce the concept of dharma as an ethical
force in national politics.

INDIAN POLITICAL SYSTEM
The systematic study of political life has been described as Niti Shastra by Hindu political thinkers. The word
Niti shastra can be broken up into two parts : Niti meaning to lead, interpreted as a study of politics, shastra
denotes a systematic study of and detailed organization of a specific form of human activity.

According to Hindu political thinkers, political life revolved around two central concepts: dharma and danda.
The ruling of an organized group of men, they believed which was what politics was all about required to use
danda to maintain dharma. Danda stands for punishment, discipline or force. Danda could be used for no other
purpose than enforcing the ordinances of dharma.

The concept of dharma of the state or Raja dharma started taking shape as early as the vedic age. In that age
the maintaince of dharma was thought to be the main function of the king. The Artashastra and Dharma
shastra have a detailed description of Raja dharma of their own. During that period protection of the people
and maintenance of varna and ashrama were the main functions of the state. Thus the concept of Raja dharma
as it developed laid the main emphasis on the upholding of dharma. The state existed to maintain the ideals of
dharma, artha and kama and dharma was used to provide a moral basis to the enforcement of the rules of the
state.

The two important aspects of politics being dharma and danda, these were two approaches to the study of
politics depending on which aspect, dharma or danda stress was laid on. The dharma shastras, concerned as
they were with dharma were legalistic and religious in their perspective. While the Arthashastras concerned
on the structure and functions of the government, various institutions and policies and were secular in this
outlook. Neither of these two alone was complete but together they constitute the Hindu traditional political
thought.

This Hindu political thought did undergo major changes as a reaction to the social and political events in their
time. Some happenings which greatly influenced and shaped the traditional Hindu political thought were the
rise of religious movements specially Buddhism, foreign invasions and settlement of foreigners. In spite of all
the upheavals the Hindu political thought does not have a break with the past.

The Hindu political thought naturally was determined by the social conditions prevalent at any period or age.
Indian society is and always has been an amalgam of various communities. It had and still has castes
performing their set functions and related to other castes in a hierarchical manner. The occupation of a person
was decided by the caste to which he belonged. Society it was believed to be stable and ordered as long as
every individual performed his personal (ashrama) dharma and caste (varna) dharma. It was the king’s dharma
to take care that the rule of dharma was observed by the people.

The rigidities that appeared later in the caste system have led to the view that in Indian thoughts the individual
did not have an important place as most of the activities of man were decided on the basis of his caste only.
There was only one person who could transcend caste and that was sanyasin. He alone, who had renunciated
everything, could go against the restrictions imposed by society and work for the evolution of human soul.
This view by Dumont, is a bit exaggerated for even the sanyasis of ancient India were actively involved in
socially beneficial work, the difference with ordinary men being in the fact that they did everything in a
detached manner.

The caste system was intended to provide stability and a well defined structure to society. The binding force
which kept all the components of the complex Indian society together was the system of dharma. Thus in the
overall system that was sought to be implemented every individual had his work, every caste had its functions
and each individual was to work for the gradual evolution of his soul without being hindered in any way.

The political system that would govern this social structure was, in the Indian traditional polity, monarchial
rule. Efficiency of government and the unity of social organizations were two important reasons cited in its



910 Prof. (Dr.) Velpula Indira Devi

International Journal of Engineering Technology Science and Research
IJETSR

www.ijetsr.com
ISSN 2394 – 3386

Volume 4, Issue 10
October 2017

favor. A tendency to accord a certain divine status to the king was present. The king and his people
relationship considered to be analogous to that between God and men.

However, practically the relationship between the king and the people involved mutual obligations in the form
of rights and duties. A proper balance between these various relationships constituted the basis of a stable
society. If the people were bound to obey the rules of the state, the king too was bound by his obligation to
ensure the well being of all people. The king was for the people and not the other way around. His power
could not be wielded in an arbitrary way but only to carry out the tasks assigned to the king, to enforce values
framed by society, administer justice and to ensure that the productive activities, agriculture, industry and
trade flourished. He was to punish the guilty and reward the deserving. Whenever the king fail to carry out his
duties or overstepped his authority, the kingship lost its legitimacy, in proportion degenerated into tyranny.
Thus even the king was secondary to dharma and his commands were to be obeyed only as long as they were
consistent with dharma.

Thus in India the political system was not distinct from the socio religious one and in fact the two were
interlinked with the latter enjoying a more dominant position and exerts a much more subtle influence on the
minds of the people in India.

The western sense of religion is different from the Indian concept of dharma. Roughly translated dharma
would mean morality of rules of conduct. But in actual fact, it refers to a way of life which strikes a balance
between the other aims of life. For the pursuit of a moral life order was considered essential. Society had its
own institutional frame work which survived even as the political power shifted from one centre to another. It
is a measure of the strength of that socio cultural organization that in spite of the absence of any permanent
authority Indian civilization has survived in the absence of a strong central authority, each village, each
linguistic unit, each region acquired its own unique identity and society became a complex synthesis of these
units.

Kautilya, one of the greatest thinkers ever, realized the need for a strong coherent political centre, and made
an attempt in that direction. In his famous book on state craft, he shows how a large kingdom with vast
geographical reaches can be organized and administered. He was perhaps the first to establish a powerful
central rule from the capital, through provincial governors to local officers in all most all parts of the country.
But a decentralized social structure could not withstand a centralized political structure imposed on top of it
and the experiment by kautilya did not last long.

The Mughals came as conquerors from another land but having once established a strong presence here they
served their links with the parent country. They focused their energies working for the parent country. They
concentrated their energies on acquiring and maintaining political power only and did not inter fear much with
the social structure. They did not consider it wise or may be possible, to change the social whole. Akbar’s
famous religion was an attempt at reconciliation; Aurangazeb tried to tamper with the system but failed. Thus
the Mughal rule, though able to develop a certain united polity, could not much influence the social conditions
prevalent during the time.

In the Hindu political tradition though there was moral equality among all men, the idea of social, legal and
political equality never took shape. Caste was the basis not only of society but Indian polity as well. The
Hindu political thought though providing elaborate justification for the hierarchical social structure was also
practical. Many of the Hindu writers wrote mainly for the attention of the kings and their works are largely
manuals of ethics or of administration. The dharmashastras are authoritative compilations of the various duties
of individuals and social groups where as the arthashastras are concerned with the best manner of organizing
the government and maintaining the power. As concerned both were with practical matters, neither tried to
offer a systematic and fundamental philosophical theory of political life which would explain the most basic
issues concerning polity.

There is of course, some theorizing in Hindu political texts, as it is not possible to have a systematic
discussion of political life without one providing some theoretical basis. But the theory present in those texts
was implicit and did not offer a rigorous analysis. Kautilya’s Arthashastra, the most famous of the arthashastra
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tradition is largely descriptive and classificatory. Similarly Manu’s dharmashastra, the most representative of
the dharma shastra category is dogmatic and assertive and has little theoretical analysis.

This does not imply that the Hindu political writers did not explore the philosophical basis of political life.
They have made a detailed study of dharma, its nature and basis, how it is related to the social nature of man,
how it leads man to a universal order and so on. Thus the Hindu political thought is pluralist in outlook and
accepted the autonomy of various social groups. This policy had its advantages in that and it facilitated social
stability and smooth conduct of affairs of society, allowed the Hindu religion and values to survive even in the
periods of great turbulence and political upheavals. But the lack of strong political centre did not allow the
institution of state to take roots and made it easy for foreign conquerors to establish supremacy over the
country.

Among the foreign rules, that of the British wrecked havoc on traditional Indian social economic and political
system. The structural unit of Indian society was the village which was self sufficient with its division of
labor.  An entity which had social sanction and controls behind it and had proved stability to Indian society in
worst of its periods, lost its old forms under the onslaught of foreign rule administered from outside the group.

An enduring and powerful centre to emerge in India should, while recognizing the diversities inherent, be
strong enough to transcend these differences and provide a new moral vision. “Indian system was a loose
accommodation between a remarkably stable social order and transient unstable political order.”

GANDHIAN MODEL
Gandhi as a social reformer and a man of vision preached everything for the benefit of human society. He had
always in mind the welfare of the entire human race on almost all fronts, be it social or moral, religious or
political.

Thus Gandhi sought to create a new polity in terms of communitarian society in which men would work for a
common life. The true basis of such polity would be the various groupings in society starting with the family,
village, state in which there would be instructive cooperation and at the higher stage of evolution cooperation
would not be based on rules and laws.

Having deep insight into the Indian social and individual life, he devised a concrete plan of action in terms of
the model of oceanic circles in which each individual would have his own work like the varna and ashrama
dharmas of the ancients, but in the decentralized structure. Thus stressing on dharma, what he was stressing on
was the importance of the stability of society. Dharma was the ideal route to a society each man doing his
duty. Though the idea focuses on duties and not rights which would seem rather incompatible with modern
ideas, it should be noted that even rights automatically come under the ambit of dharma. For when one man
does his duty the rights of others are assured. Not only that, dharma also involves the righting of injustice
perpetrated in the past.

Gandhi raised the principle of non violence from the lower plane of the individual to a higher one of society.
Political and social order was to be established by following lokneeti, the rule of conduct to be followed by an
individual in his social life that is ahimsa and rajneeti ; by establishing a decentralized economy suiting the
Indian conditions, was to help the individual in following the path of his dharma. In his own words,
“Independence must begin at the bottom. Thus every village will be a republic or panchayat having full
power. It follows therefore that every village has to be self sustained and capable of managing its affairs even
to the extent of defending itself against the whole world. It will be trained and prepared to perish in the
attempt to defend itself against any onslaught from without. Thus ultimately it is the individual who is the
unit. This does not exclude dependence on and willing help from neighbours or from the world. It will be free
and voluntary play of mutual forces. Such a society is necessarily highly cultured in which every man and
woman knows what she or he wants and what is more, knows that no one should want anything that others
cannot have with equal labour.

In this structure composed of innumerable villages, there will be ever widening – never ascending circles. Life
will not be a pyramid with the apex sustained by the bottom. But it will be an oceanic circle whose centre will



912 Prof. (Dr.) Velpula Indira Devi

International Journal of Engineering Technology Science and Research
IJETSR

www.ijetsr.com
ISSN 2394 – 3386

Volume 4, Issue 10
October 2017

be individual always ready to perish for the village, the latter ready to perish for the circle of villages till at
last the whole becomes one life composed of individuals, never aggressive in their arrogance but ever humble,
sharing the majesty of the oceanic circle of which they are integral units.

Therefore the outer most circumference will not yield power to crush the inner circle but will give strength to
all within and derive its own strength from it.” I may be taunted with the retort that this is all utopian and
therefore not worth for a single thought. If Euclid’s point though incapable of being drawn by human agency,
has an imperishable value, my picture has its own for mankind to live. Let India live for this true picture,
though never realizable in its completeness, we must have a proper picture of what we want, before we can
have something approaching it. If there ever is to be a republic of every village in India, then I claim variety
for my picture in which last is equal to the first or in other words no one is to be the first and none the last.”
This thought is analogous to the ancient Indian thought in which the Indian society was organized around the
concept of dharma. Individual identity and gradual upliftment occurred through ashrama dharma and at the
same time social order and stability was maintained through the varna dharma. Thus dharma allows the
society to sustain itself and progress by providing order and pattern to its arrangements. Thus in Indian
thought there is no structural dichotomy between the individual and society.

“In Indian thought society is a complex process comprised of various wholes within wholes, all engaged in a
mutual exchange of services and operating at different levels in a unified field in which the higher whole
encompasses the lower but never destroys it, a system in which each is seeking to articulate itself in terms of
its own nature, temperament and level of development which the individual, family, village and the state,
classes and castes constitutes instances of the wholes, the subjective, the objective, the ethical and the spiritual
represent the levels, and the political economic and socio religions are the instances of the practices in terms
of which these wholes operate at different levels.”
In the Indian thought everything has its unique place, every individual has his work, every caste its duties and
functions and each of the functional unit is interlinked with the others. ‘Each whole is encompassed in the
system by larger and larger wholes within a cosmic symphony, each has his own soul and function and all of
them together produce rhythm which finds its expression in the many fold character of life in India.’ Though it
is assumed that individuals differ in nature and temperament, each of them must strive to evolve himself and
realize his soul through interaction with others. Hinduism thus insisted on functions instead of rights and
duties and considered the whole of mankind to be equal. Yet there was a kind of social hierarchy but this was
for functional purpose only, from the point of view of creation everyone was equal.

The idea of community living and self government is quite old in India. Panchayat as an institution of local
self government at village level had its origin in prehistoric ancient India. A sort of village council or an
association of the residents of the village –often consisting of the village elders – panchat or gramsangha
performed administrative and judicial functions. We find references to gramsanghas in the Manusmriti,
Kautilya’s Arthashastra (400BC) and the Mahabharata (shantiparva). Valmiki’s Ramayana speaks of the
ganapada which was a sort of federation of village republics. Later during the 17th century village common
wealths are mentioned in Sukra Niti (Sukracharya Nithisara). In fact the institution of village panchayats in
one form or the other has had an unbroken continuity almost all over India and throughout her long history.
Facts and fictions gathered round the institution.

With the beginning of British rule in India came centralization of administration and gradual erosion of
surviving local self governing institutions.

In January 1948 Gandhi proposed a plan in which each village panchayat would constitute a working party
with an elected leader, fifty such leaders would elect a second grade leader who would coordinate their efforts
and who would also be available for national service. Second grade leaders could elect a national chief ‘to
regulate and command all groups’.
The Gandhian constitution for free India was drafted by S.N.Agarwal which envisages self sufficient, self
governing village community with the village panchayats as the primary political units whose members were
to be elected by the adults of the village. The panchayats would control the village watchman, patwairs(the
keepers of village land records), the police and schools. It would also asses, collect land revenue, supervise
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cooperative farming, irrigation and interest rates, as well as khadi and other village industries. Above the
village panchayat came the hierarchy of indirectly elected bodies – taluka and district panchayats each
comprised of the surpanchs of the next, lower panchayat. Members from district and municipal panchats
would make up the provincial panchat. Presidents of provincial panchayat would compromise the all India
panchayat whose presedent will also be the head of the state and of the government. Among the
responsibilities of the provincial panchayats woud be transport, irrigation, natural resources and cooperative
bank. The national panchayat would be responsible for defence, currency, customs, running of key industries
of national importance and the coordination of provincial economic development plans.

Against this background, it was only natural that demands were made in the constituent assembly for the
reintroduction of panchayat systems of government at local level, which had suffered considerable
deterioration during the British rule. A revived village life, with panchayats bringing democracy to the
grassroots, was considered quite attractive by the congress members of the constituent assembly, but when it
came actually putting this idea down in the constitution, they back tracked and had doubts about the practical
implementation and desirability of the idea in an age in which the most influential ideas were those of a
welfare state. They opted for a parliamentary system of the government both at the union and the state level,
based on universal adult franchise. In the objectives resolution drafted and moved by Nehru there was no
reference to panchayats nor did the constituent assembly deal with the subject in any detail.

Dr Ambedkar did not find the panchayat system too attractive. In fact while introducing the draft constitution
and replying to the criticism offered, he expressed himself strongly against the system of village panchayats.

In 1959, the concept reappeared in the form of legislation to decentralize powers. The system was called
panchayat raj with a three tier system giving some powers to the village councils, regional committees and
district boards respectively. But the system introduced was a form of decentralization and not diffusion of
powers. The centre and state governments still had sufficient powers to scuttle the idea. In many cases
elections to panchayats, panchayat samitis and zilla parishads were held up in many cases at the will of the
state government, municipal boards were superseded by administrators for indefinite periods. Despite the so
called decentralization, the power of the state government remained the same, the capitalized system of
planning and development was retained and the local bodies did not have any initiative in deciding priorities.
The panchayat raj institutions functional autonomy, in case of economic issues, was restricted to working out
the local details of national plans decided by planning commission etc. Ashok Mehta committee which was
appointed by Janata party government also failed to come up with any real scheme of diffusion of power.

What is certain however is that the Gandhian concept while maintaining continuity with Indian traditions
provides a new perspective for restructuring social and political life, if implemented properly with sincerity.
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